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ABSTRACT

fnthis paper Luse the concept of scapegoaring to explain the ritvalized character
of "ethnic cleansing” afivr the break-up of Yugosiovia in the 19905, | provide un
averview of the political background behind these events, fnroduce the rote and
influence of the Serbian Crihodoy Churcly, and analyze the collective violence
known as ethnic oleansing through the concepr of scapegoaiing  The Serbion
Orrhodoy Clirelt’s wse of o scapegoai paradigm to incite violence creared o
psendo-sense of solidaring among the Serbion people.  Although this solidar iy
resembles Emile Durklicim's concepr of mechanical solidarity, 1 guestion the
stabilitv of this solidavity insofor as it is based on the negativity of war crimes
and genocide. Tmplications for wndorstanding collective violence in vther ureas
such us the Middle East and trag are drenvin v way of conclusion,
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In the late 1980s, with the break-up of the former Yugoslavia, the Serbian
sovernment provoked a sense of collective victimization among the Serbian
people for what had happened 1o them at the hands of the Germans and their
fascistic Croatian alfies during World War 11, Anywhere from tens of thousands
to hundreds of thousands of Serbians were cruelly murdered, most notoriously at
the concenliation camp in Jasenovac. Serbian state-owned television showed the
remains of victims in mass graves from World War 11 as they were ceremaoniously
exhumed and publicly displayed (Hayden 1994),

The trauma of this legacy. as noted by Robert Hayden (1994), was used by the
Serbian govermment 1o incite support for the campaign of collective violence that
ensued between 1992 and 1995 against the non-Serbian people who had been the
Serbs' former neighbors. friends, and even relatives. Writing in Seprember 1992,
Hayden was prophetie when he observed that the adverse consequence of this
violence would be felt not only by the non-Serbian victims but by the Serbian
people as well:

This second consequence must be bitter Tor Setbs, who will
some day be forced to confront a painful truth: the hidden
histories that the Serbian government revealed and propagated
in 1991-92 were used to incite Serbs into committing atrocities
rivaling those of their earlier . . tormentors. Because of these
atrocities, the legilimacy of the Serbian cause has been lost,
and the Serb victims of the 1940's, once honored dead, will be
forgoten {p 182)

Hayden presciently lamented the sacrifice that the Serbian government foreed
upon the Serbian people. The righteous inheritance that stems from the suflering
of the Serbian people during World War I had now been lost. Hayden predicied
that memory of this suffering will inevitably be supplanted by the memory of the
victims in post-communist Yugoslavia (Honig and Both 1996).

How were the Serbian people induced to sacrifice this historical legacy? What
method of manipulation was used?  What were the consequences ol this
manipulation for the Serbian people?  This study describes the political
background behind the activity euphemistically called “"ethnic cleansing.”
introduces the role and influence of the Serbian Orthodox Church, and then
analyzes this state-inspired violence through the concept of scapegoating and its
impact on the social solidarity of Serbian sociely. By way of conclusion, the
study makes notable comparisons 1o olher areas in the world.
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PoLITICAL OVERVIEW

The break-up of Yugoslavia in the early 1990s resulted in a complex web of
collective violence that Is difficult 1o explain i a lhnited amount of space
Unlike other communist countrics in Eastern European, Yugoslavia under Josip
Broz Tito had been a relatively open socicty with progressive social values. R
was @ multicthnic state that consisted of a federation of six republics—Serbia,
Slovenia, Croatia, Montenegro. Macedonia, and Bosnia-Herzegovina thitherio
also relerred 10 as Bosnia).  Within Serbig, there were two autonomous
providences, Kosavo and Vojvodina, with large non-Serbian populations  In face
of the growing hegemony of Serbian nationalism and the tyrannical actions of
Serbiz's president Slobodan Milogevié, who took power in the late 1980s and
began o assume unconstinmional dictatorial powers. Slovenia and Croatia
seceded from Yugoslavia in June 1991, This secession. stirred by Slovenia's and
Croatia's own nationalist aspirations. was permitted by the Yugoslavian
constitution {Siber and Lidde 1996).

Afier these secessions. the movement for independence within the republic of
Bosnia-terzegovina gained momemum as well. Bosnia was a multi-cthnic state
composed of 43 percent Bosnian Muslim, 30 percest Bosnian Serb or Orthodox,
and |7 pereenl Bosnian Crout or Catholic, among other groups. 1t was a state
that embraced ity great cultural diversity. As such, # found itself increasingly at
odds with 1he parochial and bigoted nationalism that was spreading throughout
the former Yugoslavia  After secking the counsel of various international
organizations, including the United Nations, Bosnian leaders called for a national
referendum on the secession question in March 1992, With a voter tumout of 64
percent, 98 percent voted in favor of independence. When President Alija
Izetbegovié subsequently declared Bosnia an independent state, the nationalist
parly ol the Bosnian Serbs. the Serbian Democratic Party (SIS} (which did not
represent all Bosnian Serbs). refused to accept the owtcome. Radovan Karadzié,
the SDS leader. threatened in parfimment (on videotape) the imminent extinction
of Bosnian Mustims.

Historically, Bosnians had estublished a civil order based on the assumption
that Bosnia wus more than "a collectivity of separate entities - .. [but] & historical
entity which has its own identity and its own history” (Banac 1993:138-139),
However. nationalist feaders in other Yugoslav republics sought to build nation-
states based on an antithetical model grounded in the singular right of an
exclusive ethnic group; they realized that they could not establish the nation-state
they wanted without undermining the progressive Bosnia mode! (Mahmutéehajié
2000). Thus when Bosnia was formally recognized as an independent state, it
was immediately anacked by Serbilan militia and 1he Serbian-dominated
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Yugoslav Army stationed within Bosnia itsell. Political forces from Serbia and
Montegnegro and fater from Croatia agitated ethaic communities in Bosnia to
turn against their "other” neighbors. which made the conflict look like a civil war
The goal of this military-political campaign. which came to be known as ethnic
cleansing, was (o partition Bosnia o cthnically homogeneous regions and
divide the population that for centuries had lived together in mised and blended
communities {Broz 2004: Donia and Fine 1994; Doubt 2000, 2006: Maass 1996:
Malcolm 1996: Mahmutcchajic 2000; Silber and Litle 1996).

The anti-Bosnian efforts were resisted by many Bosnian citizens from every
ethnic group who had progressively and traditionally remained loyal 1o the ideal
of a muli-ethnic state (Broz 2004). Bosnia, with its traditions of
multicufturalism, had been a respecied mode! for other republics. In the major
cities of the republic. the aumber of bi-cthnic marriages had been close to 40
percent. Tito's vision of a progressive multi-cthnic society was internalized in
Bosnia more than e other republics. Bosnians thought of themseives in teems
of both their national identity as Yugoslav citizens and their ethnic identity,
which for many was not mutually exclusive but mixed.

During the sadistic war that ensued in Bosnia between 1992 and 19935, close
to a quarter of a miliion people were killed, a quarter of a million maimed. and a
quarter of million held in concentration camps. Two and a quarter miilion, half
the population ol Bosnia were driven from their homes (Broz 2002). People
were forced to live in Toreign countries or resettle in arcas that were unnatorally
made ethnically homogeneous. In a country of four-and-a-half million
inhabitants. the human casualties and social costs of cthnie cleansing were thus
immense, though arzuably the most devastating impact was felt by Bosnian
Muslims (Lockwood 1973)

The evil of ethnic cleansing was to ciradicate as completely as possible the
evidence of Bosnia's distinctive and multi-ethnic heritage.  Not only
communities (smatl villages, towns. and cities) with mixed and iegrated
populations, but also cultwal institutions (libraries, mosques, churches. bridges.
cemeteries, theological schools) that bore witness to Bosnia's compeiling
heritage were destroyed (Reidlmayer 20043 What happened in Bosnia was not
genocide alone, but “sociocide,” a vicious campaign to replace a complex.
progressive, and open society with a simple, regressive, and bigoted one (Doubt
2000. 2006)

Tire ROLE OF THE SERBIAN ORTHODOX CHURCH

The Serbian government was not the onky entity that instigated the pathos ol
cthnic cleansing,  The Serbian Orthodox Church slso played a key role in
promoting popular sentiments that supporied collective violence against non-
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Serbs. According to Sonja Biserko (2005), Dircetor of the Helsinki Committee
for Human Rights in Serbia and a Fellow at the Woodrow Wilson Center:

With Milosevic's arrival in power. the Seib Orthodox Church
was reiurned to public prominence in order to facilitate
implementation ol the Serb national programune. The Church
played a very importamt roie hete. by famning ethnic
nationalism and begemonic aspirations in the populsr masses
and by manipulating their religious and patriotic feelings (pp.
34-35).

Indeed, key clergy in the Serbian Orthodox Church were directly involved in this
post-communis: manipulation of the Serbian people, fueling what Sabrina Petra
Ramet (1993) called vrammaric nationalism:

When a nwtion both recalls its past as rife with suffering.
catastrophe, and cataclysm. und views the world as
threatening, the resull is o anmeatic nabionalism.  In the years
since 1986, Seibion nationalism has assumcd a specifically
raniaric cost, drawing its energy, by habit and by nature.
from a reinterpretation of Serbia's history in terms of suffering,
exploitation. pain, and injustice. Setbian nationalism has not
always been traumatic in character: it has become so only as a
result of successfiyl elite manipulation {p. 103).

Norman Cigar (1995}, a milltary historian and Balkan expert. explained the
regressive character of the Serbian Orthodox Chureh's influence over the Serbian
people this way:

The Serbian Orthodox Church alse plaved a key r1ole in
forming the moral atmosphere surrounding the Muslim issue.
Although its influence in society had weakened under
Communist rule afier 1943, by the late 1980's it was beginning
to regain part of its fost position as a motal force which could
shape popular atitudes among its followers.  Stressing the
overiap of national and religious identity, the Chureh cast the
subsequent war as a religious expetience. . . Rather than
stemming conlrontalional tendencies among the communitics
in the former Yugoslavia, the Serbian Orthodox Church
contributed significantly 10 their exacerbation.
highlighting the threat of Istam and in delegitimitizing Islam’s
very presence as valid (p. 30).

The role of the Church as protector of the Serbian nation gave the Church
increasing social control. and with this power clergy fermented a xenophobic and
bigoted attitude toward Muslims in former-Yugoslavia. As the legitimacy of the
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state government declined. the Churel's responsibility for the collective identity
of the Serbian people and the moral direction the Serbian cormmunily increased.

Michael Sells (1988). a professor of religion, provides a historical perspective
on why the Serbian Orthodox Church came 10 promote ethiic cleansing in the
way that it did: "In Bosnia, the Serb Qrthodox Church made the same mistake
the Catholic Church made in Croatia during World War 11, it became a servant of
religious nationalist militancy” {p. 79). This statement could be made stronger
today because in the 1990s the Church became not just the servant but the master
of teligious nationalist militancy  Serbia's President Milosevid ofien deferred to
the political will of Chureh leaders, and swhen he did not—for instance, when he
siened the Dayton Peace Accords in 1993—it cost him dearly! In fact.
Milogevid's subsequent fall from power and arrest for the War Crimes Tribunal
al the Hague was in large part due to the Church's abandonmem of Milosevié for
having betrayed its aspirations for the creation of a Greater Serbia. The Dayton
Peace Accords effectively stopped the completion of the Serbian nationalist
project to carve out a Greater Serbia.  Territory in Bosnia-Herzepovina,
especially around the city of Sarajevo, which was seized through the vielence of
cthnic cleansing by lhe Serbian nationalist army. was returned to the fedeeation
of Bosnia-Herzegoving,

How did the Chureh's complicity in all of this come abowt? Mirko Dordevié
(1996}, a Belgrade intellectual who writes extensively on religion in Serbia.
nated that the teaching of Father Justin Popovié. a cloistered Serbisn Orthedox
priest under communist rule, significantly influenced the politics of the Chwch
and its actions on behalf of nationalism.

In his writings, and through his own school of disciples. Father
Justin powerfully opposed ccumenicalism. He warned that
rapprochement among religions, especially Rome, poses "a
persistent danger for the heavenly ark of our Church.” Many ol
his disciples atained high positions within the church
hierarchy. . . . They would become the strongest cluuich
supporiers of war (p. 28).

Father Justin was a dogmaltist who mrticulated a theology that expressed a dread
of others who were not one's kin. Serbian Orthodox piety became tantamaunt to
irtolerance toward other faiths,  Branimir Anzulovic (1999) reinforced this
inadequately understood point:

With the soaring of populism and nationalism in the late
twentieth-cetury Serbia. anti-ecumenists——many of them
Justin Popovid's pupils. known as Justiniles—became even
stronger and filled key positions in the church  Instead of
standing against the rising religious and ethnic intolerance
among the Serbs, they have contributed to it (pp. 127-128).
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Radmila Radié (1996}, a Serbian sociologist of religion. identified not only the

political but also the theological problem characteristic of the sitation in Serbia
today:

From the onsct of the war in the territory of the {ormer
Yugostavia. the church granted substantial moral and material
support io the Serbian population in the territories where the
war was being waged, . .. The church leadership maintained
that the Serbian people were not the aggressors but the victims
of the conflict, and that they. Tor the second time in their
history, were confronting genocide. The church defended the
war, characterizing itas defensive. 1L viewed the unification of
the entire Serbian people as the only and linal solution of the
nalional question (it is important to remember that any other
solution would have likewise fragmented the chureh itsell). .
. As a national church which served the interests of Hs prople
before all else, the Serbian Onhodox Church remained Faithtul
10 ils programme. in contrast 10 many other parties, groups,
and individuals. The question which remains to be answered
Is whether the Serbian Orthodox Churcl's mission in this
world consists of being a Christian or a national church. and
whether a path based on the national option leads to the heresy
known as philetism [an overemphasis on national identity over
the unity of faith] (p. 272)

Radié's conchuding question is crucial  Has the national mission of the Serbian
Orthodox Church displaced its Christian mission? Today the Serbian Orthodox
Church s as strong as ever in Serbia. This fact is especially true under Serbia's
Prime Minister Vojistav Ko¥iunica. who is more deferent to the Church's
leadership than MiloSevié ever was. Sonja Biserko (2004) was prescient when
she wrote, "Since the Serbian Orthodox Church is the only constant ol Serbs’
national identity, Serbs will never be able to join the family of modem nations
unless the Church's role is thoroughly scrutinized” (p. 3). AL this time, this
scruwtiny has not occurred in a thorough and concerted (ashion

THE SCAPEGOAT RITuaL

The scope of the Serbian Orthodox Church's invelvement In genocide is broad
and politically complex | will therefore Hmit mysell here to a set of sociological
concerns that may be addressed by the concept ol scapegoating or the scapegoat
ritual.  Scapegoating s of course Bildical in its origins and has religious
connotations that attempt. as Emile Durkheim (1912/1965) noted. to divide the
world into the sacred and the profane. The scapegoat is a metaphorical sacrificial
object through which a community purges itself of #s suffering. The trauma and
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auilt of the communiiy are first projected onto a sacrificial goat  Then, when the
goal is ritualistically extingnished. the community’s trauma is expunged and the
people are made pure. This is a process Lhat {irst identifies and then dis-identifics
with the object of hatred. The result is a deep-seated prejudice that can expiess
itself through ritvalized violence of the most inhumane variely that is undertaken
under the guise of dogmatic religious rightcousness (Allport 1983 Carler 1996:
Colman 1993: Douglas 1995 Girard 1977; Tismancunu [998).

Scapegoating Is hardly unique to former-Yugoslavia, but it occurred in a
particularly forceful manner there 2 In collusion with the Serbian government,
the Serbian Orthodox Church promoted the scapegoat ritual as the dominant
cultural, social, and religious paradigm for inciting psychological and physical
violence against non-Serbian human beings.  In this way. the Church nrned
ethnie cleansing into a religious westhetic of sorts (see Benjamin 2004). giving
the Serbian people a chance 1o expunge the trauma of Wotld War H that was
repressed under Yugoslav communism.  In the process their sense citizenship in
a humane Yugoslav society was dissolved.

Although scapegoating may be understood as rational behavior insolar as it
can be wsed to advance the interests of cthnic nationalism, uliimately it is
dysfunctional for the nationalist group. Observers of the Bosnian scene have
impliciely acknowledged 1his dysfonctionality for both the group as a whole and
the individual perpetrators by noting the patholegy inberent in the ritualized
character of the violence carried out against the dehumanized victims (Cigar
1995 Ramet 1993, 1996: Sells 1998).°

One stark example that is representative of this dynamic is found in the release
of the infamous Scorpian video through the efforts of the Serbian human rights
lawyer Nalasa Kandi¢ (Hemon 2005). The video records military police [rom
Serbia called the Scorpians murdering five Muslim males lrom the Sicbrenica
region of Bosnia-Herzegovina in July 1995 as part of a campaign of genocidal
violence that killed some 8,000 Mushim men and boys {Honig and Both 1996).
People living in Serbia and Bosnia have viewed this video on state television. In
a painstakingly slow manner. the video shows five men being taunted, degraded,
mocked, travmatized, and. finally, staughtered. The Scorpian police are shown
taking five men off a truck, forcing them to lie in a ditch. and then marching them
down a road to a grass field where they are shot with their hands tied behind theh
backs. After shooting three of the men. the Serbian military police untie the
hands of the remaining two. who are ordeted 1o carry the three bodies into the
house. After dragging the bodies Mrough a grass field into a house. these two
men are shot and left with the bodies of the others. The video is a “snuf™ film
that is real rather than enacied

In the video the Serbian police are seen laughing and snickering at their
victims  The five victims. one of whom is a 16-vear-old boy, are objecls against
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whom the anti-Muslim prejudice of the Serbian militia and the anti-Bosnian
ideology of the Serbian nation are projected?  The ritualized violence "salves
their fears and insceurities with the psychic balm ol empowerment.” and they
become wedded. even addicted. 1o the perverse power that they have over others
{McCoy 2006:207).

Significantly, al the beginning of the video we see Serbian Orthodox priests
blessing the men who carry out these murders before they emer Bosnia. This
practice was common (Pjordevic 1996 Sells 19971 Clgar's (1995) commentary
is pertinent 1o this point;

Serbian Orthodox Church has not ondy failed to condemn
Serbian war erimes. but it has provided chaplains 10 the
Bosnian Serb Armyy and offered encouragement lor operations
against the Muslims, Thus, Bosnian Serbs recruits recite their
induction oaths before Qrthodox chaplains. while Orthodox
clergyman have blessed Serbian forces. such as the elie
Panthers commando unit. which has been accused of
committing nuinerous atrocities, before they set off on
operations (p. 68).

Sells (1997) adds thai by "offering the Serb warriors commumnion without
requiring confession. the Serb Ornthodox clergy . . . [sanctioned 1the massacre] as
an act sacred in itself™ and tantamount to baptism by blood {p. 43) The killings
wese framed as forced conversions in fieu of baptism by water and were deemed
neeessary by Church leaders 1o cicate & Greater Serbia. The pathological
projection masked the immorality of the attacks against non-Christian
paputations. undermining the horific reality of what was taking place s

SVETOSAVLIE AND THE PROBLEM OF MECHANICAL SOLIDARITY

Ini the social sciences the concept of scapegoating is typically used 1o explain
how a community may attempt to establish social solidarity, a meaningful and
sipnificant sense of interdependence among its members.  Although not a
sociologist, René Girard (1997) is the most persuasive proponent of this theory
as it applics (o the Searbian ease.  In order for members 1w feel secure and
interconnected, they ritwalistically commit violence against those who have been
singled oul. The anxiety in the group triggers a group need for scapegoating; its
purpose is 1o relieve the group of its anxiely so s (o establish a sense of
solidarity and security.

Censider the creation of Republic Srpska. a “republic” within the state of
Bosnia-Herzegovina. established anificially and solely thiough the signing of the
Dayion Peace Accords as a way to stop genocide but, apparently, reward ethnic
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cleansing (see note 1). The status of Republic Srpska seems now to be a fait
accompti: genocide proved 1o be an effective means of achieving a political goal.
But, we might ask. can a socicly be created through the mass purging of
inhabitanis in order to create an absolute majority of one particular ethnic group
in an area? Can a society brought inte being twough genocide ever become a
viable and functional community?

The political position of 1the Serbian Orthedox Church is that the answer to
these questions is emphaticallty yes  The Church argues that it is now necessary
for the terrilory of Republic Srpska to secede from the state of Bosnia-
Herzegovina and become a fegally and internationally recognized part of Serbia
Moreover, the de-facto siwation is that after the war Republic Srpska is indeed
more a part of Serbia than Bosnia-Herzegovina.  The ethnic cleansing of
hundreds of thousands of Bosnian Muslims and Bosnian Catholics from villages.
towns, and cities in this werritory, which constitutes half of Bosnia-Herzegoving,
makes the situation that currently exists morafly reprehensible

What was the situation in this territory of Bosnia-IHerzegovina before 19927
For one thing. there were over 600 mosques in this region. humbie but majestic
structures built through the centuries with a distinct architecture Traveling to the
town of Trebinje in this area in 1937, Rebecea Woest (1948) reposted:

We saw the town suddenly in a parting between showers,
handsome and couchant. and like all Turkish towns green with
trees and relined by the minarets ol many mosques. These are
among the most pleasing architectural gestwres ever made by
urbanity.  They do not publicly declare the refationship of man
to God like a Christian tower or spire.  They raise a white
finger and say only. “This is a community of human beings
and. look you, we are not beasts of the field” {p. 271)

Trebinje is now a part of Republic Srpska, where these mosques that West saw
in 1937 no longer exist. They were ali destroved during the war afler 1992 as
was the case in all of the villages. towns, and cities in the territory now called
Republic Srpska. With a degree of Serbian prejudice, West miscasts Trebinje as
a Turkish rather than Bosnian town. However, she does accurately characterize
the Bosnian significance of the minarets she saw, shared by Muslims. Christians.
and Jews. swith her statement: "This is a community of human beings and, look
you, we are not beasts of the field"  Indeed. not only cities but also small towns
in Bosnia-Herzegoving were a blend of the major faith traditions: Islam, Serbian
Orthodoxy. Catholicism, and Judaism. Despite international pressure, only a few
of these 600 mosques in what is now called Republic Srpska have been rebuilt,
and attempts to rebuild them have often led to violeace. The nationalist leaders
who planned and carried out the ethnic cleansing remain in control of the region
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These leaders dread the revival of the socicty they ruthiessly murdered (Doubt
20006).  They co-epi the good intentions of the international community that
seeks their cooperation in order o rebuild Bosnian society.

Ihe Serbian Qrthodox Church supponts the continuation of the situation in
Republic Srpska that serves its political interests, and it exhorts political feaders
to defer to its will, which leaders must do il they wish Lo remain in power. What
is the theological reason for this position?  Sverosevfje s the word that the
Serbians use to speak of a positive, enlightened side of Serbran nationalism  One
principle of svetosaviie s that there can be no happiness for individuals
themselves without the happiness of the people 10 which they belong {Lukié
2001)

Svetosavlie represemts what Durkheim (1§893/1964) called mechanical
solidarity in contrast to organic solidarity  With mechanical solidarity. the
substance of the collective determines the character of the individual  Think of
an Amish community in the United States: the sabstance of the Amish iradition
deiermines the chatacter of is individuals,  This sense of interdependency
between a community and is members is a guiding principle of Serbian
nationalism. In contrast, with organic solidarity the character of the individual
determines the substance of the collective.  Organic solidarity arises. as
Durkheim noted. with the division of lzbor  The more refined the specificity of
an individual's occupation. the more sophisticated the society #selll  The
solidarity of Yugoslav society prior to ethnic cleansing had been more oreanic
than mechanical  In theory as well as practice the distinctive heritages of its
ethnic communities did not detract from the solidarity of the whole. Instead, the
distinctive natures of difTerent ethnic groups, especially in Bosnia. contributed
the overal]l character and vibrant nature of the socicty {Banac 1993}

Thus oac way o characterize cthiic cleansing in post-communist Yugoslavia
is to say that it reprosented a concerted effort by nationalist politicians and
religious Jeaders 10 ransform the vreganic solidarity of Yugoslav sociely into the
mechanical solidarity of a particular ethnic group  In JelTrey Alexander (1988)
terms, the Serbian Orthodox Chureh changed the "terminal™ group of the Serbian
people: the terminal group was no longer Yogoslavia but rather Greater Serbia.
This transformation was quintessentially anti-modern as it moved from & civil
order to a primordial order rather than from a primordial order to 4 civil order.

A society buili on mechanical solidarity is one in which the community comes
before the individual, where the well-being of the community takes precedence
ovel the development of the individual's personality. Herein lies the principle for
the notion ol svetosevlje (Luki¢ 2001)  What holds togethier the Serbian people
as a national community is the mechanical solidarily of the people as a
community over the organic solidarity of the people as individuals  As
Purkheim (1893/2003) said, "at the moment when this solidarity exercises its
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farce. our personality vanishes. as ow definition pesmits us 1o say. for we are no
longer ourselves. but the collective lile” {p. 403, When the Serbian Orthodox
Church insists on a Greater Serbia, # cacowtages Serbian people to think no
longer ol themsebves as individuals but as Serbians. This mentality lent itsell 0
the conduct of cthnic cleansing, while at the same time the conduct of ethnic
cleansing constructed this mentaiity (Doubt 2600).

Is svetnsavije. however, a positive example of what Durkhein means by
mechanical solidarity”?  On the suiface, the answer is yes.  What holds the
Serbian people together is the solidarity of the nation over the solidarity of
people as individuals: the Serbian Orthodox Church makes itself the guardian
and puarantor of this solidarity. Underneath, however, the answer is no because
Serbian nationalism represents a segwtive solidarity in that it has been
established through war ¢rimes, crimes against humanity, and genocide. Such
negative solidarity cannot produce integration by itself because there is nothing
affirmatively specific abowt it Insofar as the Serbian Orthodox Church defines
itself in a solipsistic manner. independently of not only civilization but also of
Christianity. #ts claims for what it can positively contribute lo socicty arc
insubstantial . As Mirko Dordevié (1996) explained:

The Scbian Onhodox Church is undergoing one of the most
difficult periods in ils long history. Incapable of sowing the
seceds of real Christianity, it has ilfed the worst of s
inheritance.  Although overflowing with spiritual culture, its
dogmatic precepts have brought it into conflict wilh the flow
of current civilization. The spirit of salvation which brought
the Christian church inte the world in the first place has been
replaced by the ideology of nationalism (p 30)

The Serbian Orthodox Church used the scapegoat ritual to create a pseudo-sense
of mechanical solidarity qua nationalism that it romantically wishes to recove
from the past and dogmatically preserve for the future. Because scapegoating.,
however. is inherently negative in its consequences, scapegoaling cannot
positively integrate the community.

The Serbian philosopher. Radomir Konstantinovi€, in an un-transhated work
titled Filosophija palanka [Provincial Philoveplivl. described the same pattern
from the viewpoint of literary criticism when he wrote that the "entire Serbian
Romanticism, espectally in s final period, is imbued with the fear of man
outside the kin" (Konstantinovié cited in Anzulovic 1990:80), The ideology of
the Serbian Orthodox Church today reflects what Konstantinovic catled Serbian
Romanticism more than it reflects Christianity. The more the Serbian Orthodox
Church defines the Serbian nation through a neaative relation to others—whethet
these others are Catholics. Lutherans. Muslims, Albanians, Europeans.
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humanists. or whatever—-the less the unity of faith itegrates the Serbian
community. Radic {1996). as noted carlier. referred to this problem as the heresy
of philetisn. something that historically the Serbian Onthodox Church has itseif
resisted (Dordevic 1996).

But the Serbian Orthodox Church today embraces the nationalist point of view
not just exclusively bul absolutely, Is historical suffering is depicted as so
unconditional that it reguires, as Alan Blum (1982) observed, "the rejection of
philosophy. compassion. and research” {p 80). Viewiny itseli’as a marntyred
pariah. the Chuich monopoiizes "the interpretation of suffering” as it claims the
exclusive right 10 explain both the character and the conduct of the Serbian
people.

CONCLUSION

it is important to put the preceding mdictment of the Serbiun Orthodox Church
in broader perspective, There is a danger in demonizing the Church as
historically abeirant. which is something to be avoided for both historical and
moral reasons. The linkage between religion and nationalism through an elite's
sensationalizing of the scapegoat ritual can occur in every faith tradition. In the
Middle East. the Palestinians are scapegoats for Zionism. As Palestinian scholar
Edward Said argued, the Palestinian’s homeland became the sacrificial goat. not
Jjust lor the creation of Israel but also for the collective guilt of the European
countrics that failed to intervene 10 stop the Holocaust, Palestinians were forced
1o give up their homeland to provide "living roam™ for the Jewish nation, This
sacrificing of the Palestinians and their human righis still occurs today. in part
because the weight of the guilt from the Holocaust. in which six million
Luropean Jews were murdered. is so heavy to bear (Mucler 2001).

In the United States, the religious rvight has become powerful in part through
the scapegoating of gavs and liberals so as 10 simulate a powerful mechanical
solidarity within jts community. The September 11 attacks and the trauma it
created hag made the American people vulnerable to the manipulation of
scapegoating.® The handreds of thousands of civilian lives lost during the
current wars in Afghanistan and irag are. in a way. scapegoats for September |1
It is difficult 1o otherwise explain the general indifference of the U S, population
toward not only the deaths of LL.S. soldiers but also the deaths of non-combatants
in lrag and Afghanistan. for which the U5 government and its military are
directly responsible.

The administration under George W Bush bhas used the mechanism of
scapegoating to morally confuse the American public to gain support for ils
political objectives. Just as the Serbian people will some day have 1o confiont
the painful truth of the genocide in Bosnia-Herzegovina that was carried out in
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their name. the American people will have to confront the painful truth of the
hundreds of thousands of deaths in Afghanistan and Irag. who were innocent
human sacrifices for September 11 No other logic explains the Congressional
and popular support that (the Bush administration has received for so long for
these wars,

Rarl Marx (1844/1993) is famous for his assertion that religion is the opium
of the masses  This study offers a new twist on this axiom. Scapegoating. rot
religion, is the opium of the masses, and through history different religions have
"pushed” the opium. While the masses have become quickly addicted,
scapegoating is good for neither the masses nor religion

The task is 10 provide the repudiation of scapegoating, the antidote to its
opium effects. Durkheim’s observations are once again germaine. In his essay
"Individualism and the Inteliectuals.” which is a critique of the scapegoating
titual during the Dreyfus affair in France that marked the end of the nineteenth
century, Durkheim (1973) wrote:

And since each of us incarnates something of humanity. each
individual consciousness contains something divine and thus
finds itself marked with a character which renders it sacred and
inviolable to others  Because each individual is sacred and
thus inviclable to others, scapegoating is . . necessarily taboo
{(p. 3

The principle holds even for the most abhorrent among us because ne individual
or growp can accept the scapegoating of another  When people are persuaded by
this principle and imernalize it, they are able to recognize that moral unity in
society can be obtained only when the state itself defends this conviction. This
moral unity. moreover, is the strongest form of social solidarity obtainable
(Dworkin 1977,

Durkheim demonstrates how the problem of social order cannot be resolved
withowt embracing individual human rights. According to Durkheim {1973:50},
the social contract serves the interests ol the individual and socicty cquatly: "Nal
only is individualism distinet from anarchy; but is henceforth the only system of
beliefs which can ensure the moral unity of the country” (p. 30)  How can it be
that individualism and the moral unity of the country are simultancously
affirmed? Durkheim argued that a state may never accept scapegoating as a way
1o establish social order because "{t]here s no reason of State which can excuse
an outrage against the person when the rights of the person are placed above the
State” {p. 46). Durkheim predicted that whenever society "tolerates acts of
sacrilege, it abdicates any sway over men's minds” {p 53). The failure 1o respect
this principle of governance explains the spiral of violence in not only former-
Yugoslavia but also Isracl's oppression of the Palestinians, France's colonization
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of Algerfa, Russia’s suppression of Chechnya. and the U S occupation of lraq.
among other bicak situmions in the world. Again. when a siate "olerates acts of
sacrilege. it abdicates any sway over men's minds” {p. 53).

The dichotomy of mechanical solidavity and organic solidarity may be a false
dicholomy. I is not only possible but also desirable for & community to contain
buth tvpes of solidarity simubancously and mterdependently,  The problem of
liberal democracies and their promotion of a free-market in a global economy is
that they idealize the individuality inherent in organic solidarity. The good of
mechanical solidarity in traditional societies is unrecognized and denigrated as
regressive and undeveloped.  While organic solidarily. as Durkheim said,
represents the advance of civilization, it is not necessarily an enlightened
solidarity with respect to the self-understanding of humanity itself. In conirast,
the problent of nationalisim is that it idealizes the unity of mechanical solidarity
The sood of individuality and respect for human rights are sacrificed.
Nationalism fails to recognize the unity found in diversity and multipliciy. 1t
wrong-headedly assumes that unity can be expressed only as singularity, For this
reason, palionatism of the type promoted by the Serbian Orthedox Church can be
said 1o be a "sociocidal” force

# P awould like to express an appreciation to Ron Berger tor his insightful comments
and editorial stgpestions. as well as Matthew Ly neh for his research assistance in the carly
stages of this stady,  Direct address correspondence Lo Reith Doubt, Depariment ol
Sociology. Wittenberg University., Springlicid. O 433010720
(kdoubta witlenberg edu).

ENDNOTES

In 1995 the Dayvion Peace Accord ended the vielenee of ethnie eleansing in Bosaia-
Herzegoving but divided the country inte two entities: & Serbinn entiny constituting about
hall of the coumry called Republic Srpksa and a federal entity where Bosnian Croats and
Bosnian Muslims primarily live. Although many Bosnian Serbs live in the federal entity
with Bosaian Muslims and Bosnian Croats (and did so during the war) it remains
extremely diflicubl for Bosnian Croats and Bosnian Muslims to return to their bomwes and
former communitics in Republic $rpksi. which is controtled by the motionalist leaders and
ideslogies responsible for the war erimes against the Bosnian people.

“Gitven the cultusdd diversily of the area. it has become convenient Tor mtionalis
puliticians Irom every cthaie community 1o promoete scapegoating behay for that tums one
group of people againgt anosther {Tismuneuna 1988). Albanians 1oduy. for example,
scapeenal Kosovo Serbs for the oppression and injustives that Kosovo Albanians suffered
as a communitn under MiloSevig's rufe in the 1980s and 19905 The intermational
community has had wouble presenting rhis ethaic vielence that attempts 1o drive Kosove
Serbs from Kosove. the spirituz] home of the Serbian Orthodox Chureh
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IAs an anzh tical concept. scapegoating. oven i pathotogical, may he understood in the
Weberian sense as an ideal ipe As Max Weber (1978) wrole. "For the purposes of
wypological scientific analysis 11 s consenient to treat ol irrational. sffectually determined
elements of hehavior as {aciors of deviation from & conceplually pure type of rational
action. Only in this way s i possible to assess the causal signilicance of irrational
factors as accounting for the deviations from thistype {p &)

FEwould argue as well that these five men beeame fightening rods for the antipathy that
the murderers feel woward not only their victims but also foward thumselves for having
participated in the anti-Muslim awocites.  In Freudian terms. the pathology of the
perpeleators’ aulions entails the projection o trmnsference of the group's intolerable selt-
hatred onto an external other The trnsference oceurs in @ perverse manner beeduse the
selhatred is so unshakable

SAlthough the nationalist Serb Jeader KaradZi¢ bas been indicted for 1he erime of
genogide by the nternationul Tribunal Tor the Former Yugoshivia, he remains free
foHowing the war that eaded in 1995, fnding safe haven in various romote Serbian
Onhodox monasteries. The unwillingness and inability o bring Raradzic to justice is a
most egregious guilt that the international community shares with the Serbian Orthodos
Church.,  In Republie Srpksa and Serbia sodos. popular cullare canonizes Karadizid
Children sign rhymes that glority the war criminal. and the Serbian Osthodox Church
considers sanctifving him

SFor an account of September 11 as part of the general phenemenon of cultorad tauma
and aationat identin, see Nail FoSsmelser (2004)
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